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The present paper is dedicated to semantic and functional study of the technical terms widely
employed by Abt Talib Yahya b. al-Husayn al-Hartin1 al-Daylamt al-Natiq bi-I-haqq (340/951—
424/1033), the Zaydi imam of Daylam, a prominent representative of the Qasimiyya school of
law of the Caspian Zaydiyya, in his famous Zaydi theological summa (ta/his) “al-Tahrir f1 1-kasf
‘an nusis al-a’imma al-naharir” to verbalize the concept of the imamate which plays essential
role in a conceptual system of the Zaydi school of law. The terminology of the Zaydi imamate
extracted from ““al-Tahrir” was defined in the framework of semantic fields outlined to specify
the qualification of the Zayd1 imam, his role and powers as a political and military commander
of the umma. It was shown that the Zayd1 imamate terminology is the integral part of Classical
Arabic lexicon. The functional peculiarities of the technical terms as attested in ““al-Tahrir”
were delineated to lexically reflect the imamate concept specific for the Zaydi school of juris-
prudence.

Keywords: concept, imam, imamate, meaning, semantics; semantic/thematic field; terminolo-
gy; Zaydi school of jurisprudence/law (figh)

Introduction

The following problems of defining the terminological markers of the Zaydi imamate
concept as explicated in “al-Tahrir {1 1-kasf ‘an nusiis al-a’imma al-naharir”, one of the
main Zaydi theological summae (falhis) composed by Abi Talib Yahya b. al-Husayn al-
Hariint al-Daylamt al-Natiq bi-1-haqq, the Zaydi Caspian imam-scholar, are deliberated in
my paper:

1. Building the corpus of technical terminology archetypal for the Zaydi imamate ap-
plied by the imam al-Natiq bi-l-haqq in his “al-Tahrir” to give lexical expression of the
concept of the Zaydi imamate.

2. The etymology of the technical terms of the Zaydi imamate, their Qur’anic usage
and semantic structure.

3. Defining the semantic fields of the Zaydi imamate terminology semantically with
aim to outline the ways of lexical development of the Zaydi imamate concept.

4. Defining the scope of functioning of the terminology of the Zaydi school of law in
the imam al-Natiq bi-1-haqq’s “al-Tahrir” to set the lexical limits of the concept of the
Zaydt imamate.

The present paper will be a contribution to the studies of the technical terminology of
the Zaydi imamate.
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The imam Abu Talib al-Natiq bi-I-haqq: biographical facts

According to Humayd al-Sahid b. Ahmad b. Muhammad al-Muhalli (d. 652/1254), the
author of the collection of biographies of the Zaydi imams “al-Hada’iq al-wardiyya f1
manaqib a’immat al-zaydiyya”, al-Natiq bi-1-haqq, the imam-scholar of the Caspian Zay-
diyya and prolific author was born in 340/951 [al-Muhallt 2002, II, /65] and deceased in
424/1033 when he was over 80 years old [al-Muhalli 2002, II, /68]. al-Muhallt underlies
that this date seems to be the most likely, even if other dates are attested in some sources
[al-Muhallt 2002, II, /68]. He narrates that the allegiance was sworn (biryi ‘a la-hu) to
him as the imam after his brother Ahmad b. al-Husayn al-Mu’ayyad bi-1lah [al-Muhallt
2002, 11, 168].

‘Abd al-Salam al-Wagih indicates that al-Natiq bi-1-haqq rose as the imam (gama bi-
amr al-imama) after the death of his brother the imam al-Mu’ayyad bi-11ah in 411 and the
allegiance was pleaded to him (biryi ‘a la-hu) in Daylam [al-Wagth 1999, 1121].

The scholarly legacy of the imam Abii Talib al-Natiq bi-I-haqq.
“al-Tahrir ft I-kaSf ‘an nusis al-a’imma al-naharir”
as one of his main works on the Zaydi school of law.

The imam al-Natiq bi-l-haqq left rich intellectual heritage to the Zaydi community.
‘Abd al-Salam al-Wagih lists his 14 works on different branches of the Zaydr studies [al-
Wagth 1999, 1121-1123].

The imam al-Natiq bi-1-haqq is an author of some of the most important works on the
Zaydi doctrine and jurisprudence (figh) (“al-Tahrir {1 I-kasf ‘an nusiis al-a’imma al-na-
harir” [al-Imam 2011; al-Tahrir]; “al-Mugzi f1 usil al-figh” [al-Imam 2013]), the Zaydi
religio-political theory of the imamate (‘ulim al-imama) (“al-Da‘ama f1 I-imama” [al-
Imam 2018]), and history of the Zaydi imams from ‘Al1 b. Ab1 Talib, al-Hasan b. ‘Alx, al-
Husayn b. ‘Al1, the Zaydi imams to the imam Muhammad b. al-Hasan al-Da‘t1 (“al-Ifada
f1 tarth al-a’imma al-sada” [al-Imam 2014]).

“al-Tahrir 1 1-kasf ‘an nusts al-a’imma al-naharir” is a theological summa (falhis) of
the figh explicated by the imams al-Qasim b. Ibrahim al-Rass1 (died 246/860), al-Hadi ila
l-haqq Yahya b. al-Husayn (died 298/911), and their sons (awladu-humda). W. Madelung
points to the fact that “Kitab al-tahrir” on the school of law of the imam al-Hadi was very
popular and repeatedly commented on [Madelung 1965, 178—179]. I was not successful in
finding any studies of the imam al-Natiq bi-1-haqq’s “al-Tahr1r” in all available sources.

The topics related to the imamate are dealt with by the imam al-Natiq bi-l-haqq under
the rubric (kitab) of managing (al-sira [al-Imam 2011, 609-630] / al-siyar [al-Tahrir, 436—
451]). It is opened by a chapter (bab) of the qualifications to be met by a legitimate clai-
mant to the imamate that is to be obeyed by his subjects (sifat al-imam alladi yagib
td ‘atu-hu) and is closed by a chapter of the division of the spoil (gismat al-gana’im).

The imam al-Natiq bi-l-haqq presents the nasss made by him and his predeccessors in
respect to the imamate and its political and military role that the imam is prescribed to
play by the Zayd1 confessional tradition.

Islamic concepts: problems of interpretation

I decided to select and reveal specific meaning of a group of the technical terms of Is-
lam employed by the imam al-Natiq bi-l-haqq in his “al-Tahrir” to denote certain dogma-
tic and legal concepts of Islam which interpretation and translation to English may seem
rather complicated and awkward. I will further render those terms in transliterated form:

ahl al-harb “non-Muslim neighbours of the Muslim community”; “those who have re-
fused to be converted after being duly invited on the best terms, and against whom any
kind of warfare is henceforth permissible in keeping with the rules of sira 1X)”; “enemy
aliens, i.e. a non-Muslims belonging to the dar al-harb” [Schacht 1986, 429-430; Abel

1991, 12¢6].
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ahl al-dimma “the beneficiaries of the dimma, the sort of indefinitely renewed contract
through which the Muslim community accords hospitality and protection to members of
other revealed religions, on condition of their acknowledging the domination of Islam
(dimmis)” [Cahen 1991, 227-231].

aman “safe conduct or pledge of security by which a non-Muslim belonging to the dar
al-harb, becomes protected by the sanctions of the law in his life and property for a limi-
ted period” [Schacht 1986, 429—430)].

amir al-mu’minin “Commander of the Believers” [Gibb 1986, 445]. The Zaydis regard
this title as legitimately claimed by any “Alid who seeks to establish his claim by force
of arms” [Gibb 1986, 445].

al-bugat (singular al-bagr).

The term bag™ is attested in (Qur’an 2: 173). In (Tafsir al-Galalayn) bag™ is interpre-
ted as “desiring to rebel against Muslims” (harig ‘ald I-muslimin) [Tafsir al-Galalayn, 35;
Tafstr al-Jalalayn, 25]. According to al-Tabari, the exegetes of the Qur’an take different
ways of interpretation of this term. Some of them explain it as “rising against the rulers
with his sword (harig’ald l-a’imma bi-sayfi-hi)” [Tafstr al-Tabart, I, 465]. Explaining the
term bag™, al-Sayyid Muhammad Murtada al-Husaynt al-Zabidi refers to al-Azhar1, who
states that it is said (gila): bag™ ‘ala l-imam “being a revolter against the imam” [al-
Zabidi, XXXVII, /85; Lane 1968, 1, 232].

al-kuffar (singular kafir) “infidels” [Bjorkman 1997, 407].

nass (plural nusis) “explicit ruling/statement (of the imam) on any legal question”
[Wensinck 1993, 1029; Madelung 1965, 179].

umma “the Muslim community as a whole” [Denny 2000, 859-863].

zalim (plural zalimiin, from zulm “transgressing the proper limit and encroaching upon
the right of some other person (al-tasarruf fi milk al-gayr wa-mugawazat al-hadd)” [al-
Zabidi, XXXIII, 32].

1. “Acting wrongfully, unjustly, injuriously, or tyrannically: and wronging; or treating,
or using, wrongfully”; “who debar men from, or refuse to them, their rights, or dues”
[Lane 1968, V, 1922].

2. “Wrongdoing, evil, injust, oppressor and tyrannical, particularly about persons who
has power and authority”; “injust ruler” [Badry 2002, 567—569].

Terminology of the imamate

In the corpus of technical terms of the Zaydi imamate which I’ve managed to build
during study of the text of “The book of managing” to discover the ways of verbalization
the concept of the Zaydi imamate one can identify the following semantic fields:

1. The status of the imam

— The imam (appointed) by designation (of the Prophet) (mansiis ‘alay-hi):

The passive participle | mansiis™ (‘alay-hi) < verb I nassa (verbal noun nass) “to ap-
point, to set up someone as a holder of the dignity” (nussa fulan sayyid: nusiba “Such a
one was set up as a lord, or chief” [al-Zamahsar1 1998, II, 275; al-Zabidi, XVIII, 182;
Lane 1968, VIII, 2797] — “somebody appointed to the imamate by designation of the
Prophet according to the ST‘T principle (nass wa-ta ‘yin)” [Wensinck 1993, 1029]:

vagib an yakin ba ‘da amir al-mu’minin... min durriyyat rasil allah ... wa-durriyyatu-
hu hum al-hasan wa-l-husayn ... wa-waladu-huma, fa-yagib an yakin huwa min-waladi-
himd, wa-ma ‘na-hu an yakiin min walad al-hasan wa-l-husayn, hada ida lam yakun
al-imam mansus™ _‘alay-hi ka-amir al-mu’minin... fa-amma ida kana mansis® fa-inna
al-nass la yu ‘tabar ma ‘a-hu [-nasab

“A candidate to the imamate must be a successor of the amir al-mu’minin ‘All b. Ab1
Talib from the Progeny of the Prophet, namely al-Hasan and al-Husayn and their (male)

descendants ... This is true for one, who did not became the imam by designation (of the
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Prophet) like the amir al-mu 'minin ‘Ali b. Abt Talib. If he became the imam by designa-
tion, his genealogy is not to be considered” [al-Imam 2011, 609].

— The legitimate imam (imam haqq):

la yagiiz qital ahl al-harb illd ma‘a imam haqq aw ma‘a mutawalli [-harb min gibali-
hi aw bi-idni-hi

“It is not allowed to fight ahl al-harb without the legitimate imam, or who manages
the war on behalf of him, or by his command” [al-Imam 2011, 672].

— The anti-imam, who claims the imamate without any legal right (a imat al-gawr):

The idafa-type phrase imam (plural a’imma) al-gawr (literally “the unjust/tyrannical
imam’) — “the anti-imam’:

ida zafira imam haqq bi-a’imat al-gawr ahada kull ma yagidu-hu fi aydi-him min
qalil wa-katir wa-galil wa-daqiq min al-diya

“If the (legitimate) imam wins a victory over the anti-imams, who claimed the imamate
without any legitimate right, he takes everything that they have — their estates and so on
no matter how small or large they are” [al-Imam 2011, 622].

The term al-gawr (verbal noun I gara “He wandered from the right way, he pursued
a wrong course, or he left the right way in journeying (al-mayl ‘an-hu, aw tarku-hu fi
[-sayr, wa-kull ma mala fa-qad gara)” > “He acted wrongfully, unjustly, injuriously, or
tyrannically against him in judgment (gara ‘alay-hi yagir gawr™ fi I-hukm: ay zalama)”
is used as an anthonym (raqid) of al- ‘adl [al-Zabidi, X, 477; Lane 1968, 11, 483].

2. The eligibility to the imamate

The imperfect form yasiuh of the verb I salaha — “eligibility to the imamate (vasluh
li-I-imama) of one who has all mentioned qualifications required for holder of the imam’s
dignity”:

fa-man gama‘a hadihi I-hisal yasluh li-l-imama

“One who has all (mentioned) qualifications required for holder of the imam’s dignity,
is eligible to the imamate” [al-Imam 2011, 609].

3. The qualifications of the imam

sifat al-imam “‘the qualifications to be met by a claimant to the imamate to be obeyed
(by his subjects)” [al-Imam 2011, 609];

al-hisal (literally “a property, quality, nature, or disposition, and a habit, or custom”;
“an excellent quality or the like”; “the states, or conditions, of things or affairs” [Lane
1968, 11, 751]):

gama‘a ... al-hisal “to meet the qualifications (to the imamate)”:

fa-man gama ‘a hadihi [-hisal yasluh li-I-imama “One who has all (mentioned) quali-
fications required for holder of the imam’s dignity, is eligible for the imamate” [al-Imam
2011, 609].

4. Putting one’s candidature for managing the affairs of the umma

Verb V tarassaha (tarassaha li-amr “Such a one was reared, for such a thing” [al-Za-
mahsarT 1998, 1, 354; Lane 1968, 111, 1088] < active verb Il rassaha tarsth: rabbahu
[al-Fayumi, I, 227]: al-tarsth: al-tarbiya wa-I-tahyi’a li-I-say’ [Ibn Manzur, 1649; al-
Zabidi, VI, 394]; passive verb Il russiha “He was reared, brought up, or educated, and
rendered fit, and prepared for the thing (/i-I-Say’), and for the affair (russiha li-I-amr: rub-
biya la-hu wa-uhhila)” [Ibn Manzir, 1649; Ibn Sidah 2000, 111, /09; al-Zabidi, VI, 396];
russiha fulan li-amr kadd [al-Zamahsar1 1998, 1, 354] — “putting one’s candidature to the
imamate”.

The passive verb II russiha is frequently attested in Classical Arabic lexicography to
indicate one who was reared, brought up, or educated, and rendered fit, and prepared for
the office of:

— vizier (li-l-wizara): fulan yurassah li-I-wizara: ay yurabba wa-yu’ahhal la-hu [Tbn
Manzir, 1649; al-Gawhari 1979, I, 365; al-Zabidi, VI, 396].
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—king (huwa yurassah li-I-mulk): yurabba wa-yu’ahhal la-hu [al-Fayriizabadi 2005,
219; al-Zabidi, VI, 396].

— caliph (li-l-hilafa)’: russiha li-I-hilafa/ fulan yurassah li-l-hildfa: ida gu‘ila walt
al-‘ahd [Ibn Manziir, 1649; al-Azhari, 1V, 181; al-Zabidi, VI, 396] “he was made the ap-
pointed successor of the caliph” [Lane 1968, 111, 1088]:

fa-man gama ‘a hadihi [-hisal yasluh li-I-imama, fa-ida bayana [-zalimin wa-tarassaha
li-giyam li-ma yaqum bi-hi al-a’imma min amr al-umma wa-da‘a ila nusrati-hi wa-
mubdya ‘ati-hi; li-yanhad bi-dalika ‘ala wagh alladi yumkin, fa-qad in ‘aqadat imamatu-
hu, wa-lazima l-muslimin an yubdyi ‘u-hu wa-yuti u-hu fi-ma yalzim al-ma’mum ta‘at
al-imam fi-hi

“One who has all mentioned qualifications required for holder of the imam’s dignity, is
eligible for the imamate. If he separates himself from the zalimiin, puts forward his can-
didature for carrying on managing the affairs of the umma, calles for his supporting and
pledging allegiance to him in order to carry on his duties in proper way, his imamate is es-
tablished and Muslims must pledge allegiance to him and obey him as one who is led by
the imam is to obey him” [al-Imam 2011, 609].

5. The imam’s call for his supporting and pledging allegiance to him

To denote providing support to the imam al-Natiq bi-1-haqq uses the terms nusra “good
aid, or assistance (husn al-ma ‘ina)” [Ibn Manziir, 4440; al-Fayruzabadi 2005, 483; Lane
1968, VIII, 2803] that is seen in Classical Arabic lexicography as both verbal noun
(nasara nasr™ wa nusrat™ [al-Zamahsar1 1998, 11, 275]) and a simple substantive (al-ism)
(nasara-hu wa-l-ism al-nusra [al-GawharT 1979, 11, 829]; al-nusra ism min nasartu-hu
[al-Faytumi, II, 607]) of verb I nasara-hu “He aided or assisted him, namely, a person
wronged, misused, or treated unjustly or injuriously, against his enemy” (nasara I-mazliim
yansuru-hu nasr: a‘ana-hu ‘ala l-‘aduww wa-Sadda min-hu’) [al-Zabidi, XIV, 223;
Lane 1968, VIII, 2802]:

fa-man gama ‘a hadihi I-hisal yasluh li-I-imama, fa-ida bayana [-zalimin wa-tarassaha
li-giyam li-ma yaqum bi-hi al-a’imma min amr al-umma wa-da ‘d_ila nusrati-hi wa-mu-
baya ‘ati-hi; li-yanhad bi-dalika ‘ala wagh alladi yumkin, fa-qad in ‘aqgadat imamatu-hu,
wa-lazima al-muslimin an yubayi ‘i-hu wa-yuti ‘u-hu fi-ma yalzim al-ma’mam td‘at al-
imam fi-hi

“One who has all mentioned qualifications required for holder of the imam’s dignity, is
eligible for the imamate. If he separates himself from the zalimiin, puts forward his can-
didature for carrying on managing the affairs of the umma, calls for his supporting and
pledging allegiance to him in order to carry on his duties in proper way, his imamate is es-
tablished and Muslims must pledge allegiance to him and obey him as one who is led by
the imam is to obey him” [al-Imam 2011, 609].

To indicate pledging allegiance and swearing oath to the imam, the imam al-Natiq
bi-1-haqq adopts the verb Il baya ‘a and its verbal noun mubaya ‘a “The making a cove-
nant, a compact, an engagenent, or the like (al-mu ‘aqada wa-l-mu ‘ahada); as though
each of the two parties sold what he had to the other (ka anna kull wahid min-huma ba ‘a
ma ‘inda-hu min sahibi-hi), and gave him his own special property (a ‘ta-hu halisata naf-
si-hi), and his obedience (wa-ta ‘ata-hu), and all that pertained to his case (wa-dahilata
amri-hi)” [al-Zabidi, XX, 370; Lane 1968, 1, 285]: baya ‘a l-amir: baya ‘a-hu ‘ala I-ta‘a
“He promised, or swore, allegiance to the prince” [al-ZamahSarT 1998, 1, §7; Lane 1968,
I, 285]; biiyi‘a bi-lI-hilafa/biiyi‘a la-hu bi-I-hilafa “He had the promise, or oath, of alle-
giance made to him as being the caliph” [Lane 1968, I, 285]:

fa-man gama ‘a hadihi I-hisal yasluh li-I-imama, fa-ida bayana I-zalimin wa-tarassaha
li-qiyam li-ma yaqium bi-hi al-a’imma min amr al-umma wa-da ‘a ila nusrati-hi wa-mu-
bayva ‘ati-hi; li-yanhad bi-dalika ‘ala wagh alladi yumkin, fa-qad in ‘aqgadat imamatu-hu,
wa-lazima al-muslimin an yubayi ‘u-hu wa-yuti ‘u-hu fi-ma yalzim al-ma’mum td‘at al-
imam fi-hi
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“One who has all mentioned qualifications required for holder of the imam’s dignity, is
eligible for the imamate. If he separates himself from the zalimiin, puts forward his can-
didature for carrying on managing the affairs of the umma, calls for his supporting and
pledging allegiance to him in order to carry on his duties in proper way, his imamate is es-
tablished and Muslims must pledge allegiance to him and obey him as one who is led by
the imam is to obey him” [al-Imam 2011, 609].

Verb I baya ‘a-hu is attested in the Qur’an, e.g.:

1. “to make a bargain” (9:111):

fa-stabsirii bi-bay ‘i-kum alladr bava ‘tum bi-hi wa-dalika huwa I-fawz" I-‘azim “Then
rejoice in the bargain which ye have concluded: That is the achievement supreme” [Alj,
537]: “Rejoice then in this bargain of yours which you have made, for that, bargain
(al-bay ), is the supreme triumph, the one that secures the ultimate goal” [Tafsir al-Ga-
lalayn, 261; Tafsir al-Jalalayn, /78];

2. “to plight fealty” (48:10):

inna I-ladina yubayi ‘una-ka inna-ma yubayi ‘una llaha “Verily those who plight their
fealty to thee plight their fealty in truth to Allah” [Ali, /576]: “Truly those who pledge
allegiance to you (the Pledge of Beatitude (bay ‘at al-ridwan) given at al-Hudaybiyya), in
fact pledge allegiance to God” [Tafsir al-Galalayn, 679; Tafsir al-Jalalayn, 493].

6. The establishment of the imamate (in ‘agadat imamatu-hu)

Verb VII in‘agada “It was, or became, concluded, settled, confirmed, or ratified (said
of a sale or bargain (in ‘aqada al-bay ‘ bayna al-bayyi‘ayn [al-Azhari, I, 199]), and of a
contract or compact or the like)” < verb [‘agada “He concluded, settled, confirmed, or
ratified the sale (‘agadtu al-bay‘ wa-nahwa-hu)” [al-Fayumi, I, 421]; ‘aqadtu al-bay"
[Tbn Manzir, 3031; al-Gawhari 1979, 11, 510]; ‘aqada al-bay ‘ [al-Fayrtizabadi 2005, 300;
al-Zabidi, VIII, 394], or bargain, and the contract, compact, covenant, agreement, or
league (‘agadtu al-‘ahd) [Ibn Manzir, 3031; al-Gawhari 1979, 11, 510; al-Azhari, 1,
196] /‘agada al-‘ahd [Ibn Manzir, 3031; al-Fayrtizabadi 2005, 300; Ibn Sidah 2000, I,
166; al-Zabidi, VIII, 394], or the oath (‘aqgadtu al-yamin) [al-Fayumi, II, 421]; ‘aqada
al-yamin [Ibn Manzir, 3031; Ibn Sidah 2000, I, /66; al-Zabidi, VIII, 394]; ‘aqada fulan
al-yamin: ida wakkada-ha [al-Azhari, 1, 197; Lane 1968, V, 2104-2105] — “to be estab-
lished (the imamate)”:

fa-man gama ‘a hadihi I-hisal yasluh li-I-imama, fa-ida bayana l-zalimin wa-tarassaha
li-giyam li-ma yaqum bi-hi al-a’imma min amr al-umma wa-da‘a ila nusrati-hi wa-
mubadya ‘ati-hi; li-yanhad bi-dalika ‘ald wagh alladr yumkin, fa-qad in‘aqadat imamatu-
hu, wa-lazima l-muslimin an yubayi ‘u-hu wa-yuti ‘u-hu fi-ma yalzim al-ma’'mim ta‘at
al-imam fi-hi

“One who has all mentioned qualifications required for holder of the imam’s dignity, is
eligible for the imamate. If he separates himself from the zalimiin, puts forward his can-
didature for carrying on managing the affairs of the umma, calls for his supporting and
pledging allegiance to him in order to carry on his duties in proper way, his imamate is es-
tablished and Muslims must pledge allegiance to him and obey him as one who is led by
the imam is to obey him” [al-Imam 2011, 609].

7. The attitude of the imam’s subjects towards him: obedience, assistance, and dis-

loyalty
The imam al-Natiq bi-1-haqq uses the verb IV ata ‘a “he was, or became, submissive to

him; he was, or became, obedient; or he obeyed (ingada, lam yamtani ‘)’ [al-Zabidi, XXI,
461; Lane 1968, V, 1891] and the substantive from verb IV ata‘a td‘a (al-td‘a: ism min
ata‘a-hu yuti ‘u-hu ta ‘1" [al-Zabidi, XXI, 462]; ism min ata‘a-hu itd ‘at [al-Faytmi, II,
380]) to express obedience of the imam’s subjects to him.

He employs verb Il azara (wa-qad azara-hu: a ‘ana-hu “He aided, assisted, or helped,
him” [al-Zabidi, X, 42; Lane 1968, 1, 52]) and verb IV a‘a@na “He aided, helped, or as-
sisted, him” [Lane 1968, V, 2203]: a ‘ana-hu ‘ald al-amr “He aided him against, meaning,
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to accomplish, or perform, the affair” [Lane 1968, V, 2203] to convey the idea of assis-
tance that is to be provided by the imam’s subjects to him.

Also the imam al-Natiq bi-1-haqq applies the verb I hadala “He abstained from, or ne-
glected, aiding him, or assisting him (hadala-hu: ida taraka ‘awna-hu wa-nusrata-hu)
[al-GawharT 1979, IV, 1683]: hadaltu-hu/hadaltu ‘an-hu: ida tarakta nusrata-hu wa-i ‘a-
nata-hu [al-Fayumi, 1, 165—166; Lane 1968, 11, 713]; and held back from him (¢a 'ahharta
‘an-hu) [al-Faytimi, I, 165-166; Lane 1968, 11, 713]” to depict desertion of the imam by
his subjects and their abstaining from providing assistance to him:

vagib ‘ala l-umma an yansurii l-imam wa-yu’aziri-hu wa-yu tnu-hu ‘ald amri-hi,
wa-yuharram ‘alay-him an yahdili-hu, wa-yalzimu-hum an yuti ‘u-hu fi-ma awgaba allah
‘alayhim_ta ‘ata-hu

“The umma must support the imam and assist him in fulfilling his mission. They are
forbidden to desert him. The umma is to obey him in what Allah obliged them to obey
him” [al-Imam 2011, 611].

8. The imam’s resigning the imamate

The imam al-Natiq bi-I-haqq utilizes verbs VIII i‘tazala “He went apart, away, or
aside; removed; or separated himself; from him, or it (i tazala al-Say’: tanahha ‘an-hu)”
[al-Zab1di, XXIX, 469; Lane 1968, V, 2036] and V tanahha (‘an) “He, or it, removed;
withdrew; went, or moved, away, or aside (yugal nahhaytu fulan* ‘I made a person to
turn away, or withdraw, or retire, from an affair’ fa-tanahhd)” [al-Azhar1 (with reference
to al-Layt), V, 252; Lane 1968, VIII, 3029] to describe the imam’s self-withdrawl from
managing the affairs of the umma:

ld yagiz li-I-imam an yatanahhd ‘an al-nazar fi amr al-umma wa-ya ‘tazil al-tasarruf
fi-ma yatasarraf fi-hi al-a’imma wa-huwa yagid man yu ‘inu-hu ‘ala I-qiyam bi-amri-hi,
wa-yugahid ma ‘a-hu wa-ya tamir la-hu wa-yaglub ‘ald zanni-hi anna-hum yastaqilliin
bi-mu ‘awanati-hi wa-nusrati-hi; fa-in lam yagid man yastaqill bi-dalika gaza la-hu an
va ‘tazil al-amr

“The imam 1s not permitted to withdraw himself from managing the umma and run-
ning their affairs — the functions that (other) imams perform provided that he had already
found someone who assists him in his rule, and wages the gihad with him, follows his
orders, being convinced that they will provide help and support to him. However, if he
(the imam) fails to find those who will arrange help and assistance to him, he may resign
the imamate” [al-Imam 2011, 610].

9. The imam’s managing the affairs of (his) subjects

To denote managing the affairs of his subjects to be implemented by the imam (after
his being established) the imam al-Natiq bi-l-haqq uses the following verbal phrases:

al-nazar fi amr al-umma:

la yagiz li-I-imam an yatanahha ‘an al-nazar fi amr al-umma wa-ya ‘tazil al-tasarruf
fi-ma yatasarraf fi-hi al-a’imma wa-huwa yagid man yu ‘inu-hu ‘ala I-qiyam bi-amri-hi,
wa-yugahid ma ‘a-hu wa-ya tamir la-hu wa-yaglub ‘ald zanni-hi anna-hum yastaqilliin
bi-mu ‘awanati-hi wa-nusrati-hi; fa-in lam yagid man yastaqill bi-dalika gaza la-hu an
va ‘tazil al-amr

“The imam is not permitted to withdraw himself from managing the umma and run-
ning its affairs — the functions that (other) imams perform provided that he had already
found someone who assists him in his rule, and wages the gihad with him, follows his
orders, being convinced that they will provide help and support to him. However, if he
(the imam) fails to find those who will arrange help and assistance to him, he may resign
the imamate” [al-Imam 2011, 610].

ma (gama) bi-hi ... min amr al-umma:

fa-man gama ‘a hadihi I-hisal yasluh li-I-imama, fa-ida bayana [-zalimin wa-tarassaha
li-giyam li-ma yagum bi-hi al-a’imma min amr al-umma wa-da ‘a ila nusrati-hi wa-mu-
baya ‘ati-hi; li-yanhad bi-dalika ‘ala wagh alladi yumkin, fa-qad in ‘aqadat imamatu-hu,
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wa-lazima al-muslimin an yubayi ‘u-hu wa-yuti ‘i-hu fi-ma yalzim al-ma’mum ta‘at
al-imam fi-hi

“One who has all mentioned qualifications required for holder of the imam’s dignity, is
eligible for the imamate. If he separates himself from the zalimiin, puts forward his can-
didature for carrying on managing the affairs of the umma, calls for his supporting and
pledging allegiance to him in order to carry on his duties in proper way, his imamate is
established and Muslims must pledge allegiance to him and obey him as one who is led
by the imam is to obey him” [al-Imam 2011, 609].

ma ... yasir bi-hi fi ra ‘iyyati-hi:

ma yagib ‘ala l-imam an yasir bi-hi fi ra ‘iyvati-hi wa ma la-hu fi ‘lu-hu ba ‘da in iqgad
imamati-hi wa-ma laysa la-hu fi ‘lu-hu

“The management to be/not to be implemented by the imam towards his subjects after
his being established as the imam” [al-Imam 2011, 609].

Here the imperfect form yasir of the phrasal verb I sara (fi al-ra ‘iyya) “to manage af-
fairs of his subjects (of the imam)” is used.

sira “A going, in any manner, or any pace” [Lane 1968, 1V, /484]. In Classical Arabic
lexicography this word is considered the substantive (al-ism) of verb I sara [Ibn Sidah
2000, VIIIL, 571-572]: al-tariga “A way, course, rule, mode, or manner, of acting or con-
duct or life or the like” [Lane 1968, 1V, 1484]: sara bi-him sirat™ hasanat™ “He pursued
with them a good way of acting” [al-GawharT 1979, II, 691; Lane 1968, 1V, 1484]; sdara
al-wali fi al-ra ‘iyya sirat™ hasanat™ “The prefect, or governor, pursued among the sub-
jects a good way of acting” [al-ZamahSar1 1998, I, 488; Lane 1968, 1V, 1484].

The term sira (plural siyar) used as the title of “The book of managing” (kitab al-sira
[al-Imam 2011, 609] / kitab al-siyar [al-Tahrr, 436]) examined in the paper to indicate
the manner that is to be implemented by the imam in governing his subjects.

To articulate the idea of the imam’s governing his subjects the imam al-Natiq bi-1-haqq
employs the following technical terms:

siyasa: al-siyasa: fi‘l al-sa’is, wa-huwa man yaqum ‘ala I-dawabb wa-yurawwidu-
ha “He managed, or tended, the beasts, and trained them” [al-Zabidi, X VI, 759; Lane
1968, 1V, 1465] > al-siyasa: al-qiyam ‘ald [-Say’ bi-ma yuslihu-hu “The managing a
thing in such a manner as to put it in a right, or proper, state” [al-Zabidi, XVI, 157;
Lane 1968, 1V, 1465] — verbal noun of the verb I sasa: huwa yasiis al-dawabb, wa-hu-
wa min sasati-ha wa-suwwasi-ha [al-Zamahsart 1998, 1, 481]; sustu al-ra ‘iyya siyasat™
“(I) ruled, or governed, the subjects; presided over their affairs as a commander, or
governor, or the like” [Lane 1968, 1V, 1465]: amartu-hd wa-nahaytu-ha “He comman-
ded and forbade them” [Lane 1968, 1V, 1465]; sasa al-amr siyasat™: gama bi-ha [Lane
1968, 1V, 1465]; sasa zayd™ al-amra (yasisu-hu) (siyasat™) dabbara-hu wa-qama bi-
amri-hi [al-Faytumi, I, 295] “He managed, conducted, ordered, or regulated, the affair”
[Lane 1968, 1V, 1465]; al-wali yasis al-ra‘iyya wa-yasis amra-hum [al-ZamahSari
1998, 1, 481]:

ida waggaha l-imam gays* li-muharabat al-‘aduww — wagaba ‘alay-hi an yuwassiya-
hum bi-tagwa allah wa-itar ta‘ati-hi, wa-bi-husn al-sivasa wa-Il-rifq, wa-I-tatabbut fi
l-umiir allatt yanbagt an yatatabbat fi-ha

“If the imam dispatches the army to fight the enemy, he is to command his soldiers to
be pious/God-fearing, preferring to be obedient to Allah, to be kind and humane in mana-
ging the affairs, to be steadfast in what it must be steadfast” [al-Tahrr, 438];

vagib ...an yakin la-hu min tabat al-qalb wa-I-‘ilm bi-tadbir al-hurib wa-sivasat
al-gumhiir ma yasluh ma ‘a-hu an yakiin mudabbir® li-I-guyiis, wa-za Tma-hum fi [-hurib,
wa-mustaqill* bi-tadbir amr al-ra ‘iyya

“The candidate to the imamate is to have equanimity, knowledge of the art of war and
managing the people, which makes him qualified for managing the army, and comman-
ding it in the wars” [al-Imam 2011, 609].
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tadbir: al-nazar fi ‘dqibat al-amr “He considered, or forecast, the issues, or results, of
the affair, or event, or case” [al-Zabidi, XI, 265] — verbal noun of the verb Il dabbara
“He managed, conducted, ordered, or regulated, an affair; because the doing so requires
consideration of the issues, or results, of the affair” [Lane 1968, 111, 844]: dabbara umiir
al-bilad, and elliptically, dabbara al-bilad “He managed, conducted, ordered, or regula-
ted, the affairs of the provinces, or country: and in like manner, the affairs of a house”
[Lane 1968, 111, 8§44]:

vagib ...an yakiin la-hu min tabat al-qalb wa-I-‘ilm bi-tadbir al-hurib wa-siyasat
al-gumhiir ma yasluh ma ‘a-hu an yakiin mudabbir® li-I-guyiis, wa-za Ttma-hum fi al-hu-
rith, wa-mustaqill™ bi-tadbir amr al-ra ‘iyya

“The candidate to the imamate is to have equanimity, knowledge of the art of war and
managing the people, which makes him qualified for managing the army, commanding it
in the wars, and knowledge of managing his subjects” [al-Imam 2011, 609].

10. The truce (temporary peace agreement) between the imam and the ahl al-harb

The imam al-Natiq bi-1-haqq utilizes the following technical terms to describe a
truce, i.e. cease of open hostilities that can be agreed between the imam and the ahl
al-harb only for a specified period of time pursuant to Islamic legal theory [Khadduri
1986, 546-547]:

al-hudna (al-musalaha ba ‘da al-harb) — the substantive (al-ism) from verb I hada-
na-hu muhdadanat™ (salaha-hu) “the abstention of the parties concerned from hostilities
against each other” [Ibn Manzir, 4638; Khadduri 1986, 546—547].

muwada ‘a: al-musalaha wa-I-tasaluh [Ibn Manzur, 4798] “He made peace or recon-
ciled himself, with him” [Lane 1968, VIII, 3051] — the verbal noun from verb III wada ‘a-
hu: wada‘a banit fulan ay salaha-hum wa-salama-hum ‘ald tark al-harb wa-l-ada, wa-
hagiqat al-muwada ‘a I-mutdraka “a mutual leaving, or leaving unmolelsted” [Lane 1968,
VIIIL, 3051], ay yada * kull wahid min-humda ma huwa fi-hi [Ibn Manziir, 4798]:

al-muwada ‘a wa-_"aqd al-hudna

“Making peace and making truce” [al-Imam 2011, 6/9]:

li-l-imam an ya‘qid al-hudna ma‘a I-kuffar wa-I-bugat ila mudda, in ra’a dalika
salah® li-l-muslimin

“The imam is permitted to make truce with the kuffar and the bugat for a period of
time if he sees it beneficial for Muslims” [al-Imam 2011, 619-620];

wada ‘-hu “making peace” [al-Imam 2011, 6/9-620]:

al-imam yuwadi * ahl al-harb ilad mudda ma ‘lima

“The imam may only make peace with the ahl al-harb for a certain period of time”
[al-Imam 2011, 619-620].

11. The aman that the imam may give to ahl al-harb

The technical term aman is the verbal noun of verb I amina (aman: amn* wa-aman
[al-Zabid1, XXXIV, 184—185]). The imam al-Natiq bi-1-haqq employs verb Il ammana-hu
[Ibn Manziir, /47] “He rendered him secure, or safe; he rendered him secure, or free from
fear” [Lane 1968, I, 100] to convey the imam’s giving the aman to the ahl al-harb:

al-imam ida qala: qad nahaytu an yu'ammina ahl hada al-hisn; fa-man ammana-hum
fa-amanu-hu batil

“If the imam says: ‘I had prohibited giving an aman to the dwellers of this fortress, an
aman of one who gave it to them is considered null and void’ ” [al-Imam 2011, 616].

12. The spoil that the imam as the commander has to choose for himself

To denote the spoil the imam al-Natiq bi-1-haqq applies the following technical terms:

ganima (al-fay’ [al-Fayruzabadi 2005, 7//43]) < verb | ganima: ganimtu al-Say’
(agnamu-hu) (gunm®™) asabtu-hu (ganimar®) [al-Fayumi, 11, 454]; ganima al-Say’ gunm™:
faza bi-hi [Ibn Manzur, 3307] “He obtained, got, or took, spoil, or a thing [as spoil]”
[Lane 1968, VI, 2300-2301]; ganima al-gawm gunm® [al-GawharT 1979, V, 1999] “They
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(i.e. a party of men) obtained, got, or took, spoil, or a thing [as spoil]” [Lane 1968, VI,
2300-2301].

fay’: al-ganima < verb 1 fa’a: raga‘a. wa-fa’a ila l-amr yaft™ fay™: raga‘a ilay-hi
“He returned” [Lane 1968, VI, 2467].

According to Ibn Manzir, the word fay’as the verbal noun I fa@’a with basic meaning
“returning” was chosen to denote spoil due to the fact that the spoil was originally (their)
property and then returned to (them) (as/ al-fay’: al-rugii* ka-anna-hu kana fi al-asl la-
hum fa-raga ‘a ilay-him [Ibn Manzur, 3495-3496]).

To express the division of the spoil the imam al-Natiq bi-l-haqq uses the following
phrases with ganima and fay

qassama al-gana’im (verb II):

tumma tugassam al-gand’im kullu-ha ba ‘da dalika ‘ala hamsat ashum

“Then the spoil is divided onto 5 portions” [al-Imam 2011, 625].

hizat al-gana’im (passive verb I) “to be gathered together (the spoil)”:

ida igtama ‘at al-gana’im wa-hizat kana li-I-imam an ya’hud min-hd li-nafsi-hi al-saffi,
wa-hiya Say’wahid min sayf aw dir‘ aw faras

“When the spoil is collected, and gathered together, the imam as the commander has
to choose for himself the portion of the spoil before its division, namely one of the fol-
lowing items: a sword, or a coat of mail, or a horse” [al-Imam 2011, 625].

qasam al-fay:

yvagib ‘ala l-imam an yahkum fi ra ‘iyyati-hi bi-ahkam allah ... wa-ya ‘dil fi I-hukm,
wa-yusawi bayna-hum fi gasam al-fay’

“The imam is to be bound by Allah’s law while ruling over his subjects, be just in his
rule, and treat his subjects equally in the division of spoil” [al-Imam 2011, 670].

nasibu-hu min al-fay’ “a portion of the spoil”:

man imtana ‘a min bay ‘at al-imam turihat Sahadatu-hu, wa-usqitat ‘adalatu-hu, wa-
hurima nasibu-hu min al-fay’

“The testimony of whom abstained from swearing allegiance to the imam is to be re-
jected, he is to forfeit his right to the portion of spoil” [al-Imam 2011, 617].

The imam al-Natiq bi-l-haqq uses the technical term safi [al-Imam 2011, 625] to de-
note the portion of the spoil which the chief, or commander, chooses for himself before
the division (ma yastafi l-ra’ts li-nafsi-hi min al-magnam qabla al-qisma ay yahtaru-hu
[al-Fayiimi, I, 344; Lane 1968, IV, 1704]):

ida igtama ‘at al-gana’im wa-hizat kana li-I-imam an ya’hud min-ha li-nafsi-hi al-safi,
wa-hiya Say’ wahid min sayf aw dir‘ aw faras

“When the spoil is collected, and gathered together, the imam as the commander has
to choose for himself the portion of the spoil before its division, namely one of the fol-
lowing items: a sword, or a coat of mail, or a horse” [al-Imam 2011, 625].

Al-Fayyumi refers to Abt ‘Ubayd’s comment on this term that the portion which the
chief (ra’is al-gawm) chose for himself in the Gahiliyya before the division on his com-
panions (ahada ... qabla l-gisma ‘ala ashabi-hi) was the fourth part of the spoil (al-
mirbad‘ min al-ganima), such as the she-camel, and the horse, and the sword, and the girl
or young woman (ka-I-ndaqa wa-I-faras wa-I-sayf wa-I-gariya); and thus it continued
to be in the case of Islam, but the fourth became reduced to the fifth (sara ... al-rub‘
hums® fi l-islam) [al-Faytumi, I, 344].

The imam al-Natiq bi-I-haqq applies the technical term sahm to denote a share, or por-
tion of the spoil (al-sahm: al-nasib “A share, or portion, or lot” [Lane 1968, IV, 1455];
sahm min al-ganima “a share of the spoil” [Ibn Manziir, 2/35; Lane 1968, IV, 1455]).

The primary meaning (al-sahm fi I-asl) of the word sahm (plural siham) is “missile”
(gidh, plural al-gidah) with which one casts, or draws, lots in the game called al-maysir
(yudrab bi-ha fi I-maysir). Then this word applied to the thing won by him whose arrow
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is successful [in the game above mentioned] (summiya bi-hi ma yafiiz bi-hi al-falig
sahmu-hu) and then applied also to a lot, share, or portion, whatever it be (katura hatta
summiya kull nasib sahm®) [Ibn Manziir, 2135; Lane 1968, VIII, 2800]:

tumma tugassam al-gana’im kullu-ha ba ‘da dalika ‘ala hamsat ashum

“Then the spoil is divided onto 5 portions™ [al-Imam 2011, 625].

The imam al-Natiq bi-1-haqq uses it in the expression daraba (la-hum) sahm" “to allot
a portion of the spoil (to them)”:

ida hadara l-waq ‘a l-nisa’ wa-l-sibyan wa-ahl al-dimma wa-qatalii wa-a ‘anii ahl al-
haqq ‘ald I-‘aduww radaha la-hum al-imam ‘ald ma yarda-hu ala qadri ‘inayati-hi, la
vadrib la-hum sahm*

“The women, male children, and the ahl al-dimma who were present at the battle,
fought in it, and assisted the Muslims (literally ‘the People of truth’) against the enemy,
the imam has to give them little of whatever he deems necessary to give from the spoil to
the best of their attendance, but not to allocate to them a share (of the spoil)” [al-Imam
2011, 625].

13. The imam and his subjects (al-ra ‘ivva)

To denote the subjects of the imam the imam al-Natiq bi-1-haqq adopts typical for Is-
lamic legal tradition technical term al-ra Tyya “pasturing herd of cattle, sheep, etc.”; “the
flock of the shepherd” > “the subjects of the ruler”; “the tax-paying common people (as
opposed to the ruling military and civilian classes (the ahl al-sayf wa-l-qalam))” [Bos-
worth 1995, 403—404] < verb I ra ‘a “to pasture flocks” (kulit wa-r‘aw an ‘ama-kum “Eat
(for yourselves) and pasture your cattle” (Qur’an 20:54) [Ali, §90]) > “to tend, to look af-
ter someone’s interests” (fa-ma ra ‘aw-ha haqqa riyayati-ha “But that they did not foster
as they should have done” (Qur’an 57:27) [Ali, 1699]) [Bosworth 1995, 403—-404]: ra ‘a-
hu yar‘a-hu ra 'y wa-ri‘a@yat™: hafiza-hu “The keeping or guarding (a person); being
mindful or regardful (of him); and managing or ruling or governing” [Ibn Manzur, /677,
Lane 1968, 111, 1109-1110]; ra‘a l-amir ra ‘iyyata-hu ri‘ayat™ “The prince ruled, or go-
verned, his subjects” [Ibn Manzir, /677; Lane 1968, 111, 1109-1110]:

vagib ‘alda l-imam an yahkum fi ra ‘iyyati-hi bi-ahkam allah ... wa-ya ‘dil fi I-hukm,
wa-yusawi bayna-hum fi gasam al-fay’

“The imam is to be bound by Allah’s law while ruling over his subjects, be just in his
rule, and treat his subjects equally in the division of spoil” [al-Imam 2011, 670].

Conclusions

As it is shown in the present paper, the terminology of the Zaydi imamate attested in
“al-Tahrir” is of Classical Arabic origin and some of its components gradually developed
special terminological meaning (e.g. sahm, siydsa). Certain technical terms of the Zaydi
imamate attested in the Qur’an are used in the traditional legal context (e.g. baya ‘a-hu).

The technical terms considered in this study were thematically grouped into such
fields as the status of the imam (mansiis ‘alay-hi, imam haqq, a 'immat al-gawr), the eligi-
bility to the imamate (yasluh li-I-imama), the qualifications of the imam (sifat al-imam,
al-hisal), putting one’s candidature for managing the affairs of the umma (tarassaha), the
imam’s call for his supporting and pledging allegiance to him (nusratu-hu, baya ‘a-hu/
mubdya ‘atu-hu), the establishment of the imamate (in ‘agadat imamatu-hu), obedience
and disloyalty of the imam’s subjects towards him (a ‘ana, azara, ata ‘a/ta ‘a, hadala), the
imam’s resigning the imamate (i ‘tazala, tanahha), the imam’s managing the affairs of
(his) subjects (sira, sivasa, tadbir), the truce between the imam and the ahl al-harb (hud-
na, muwdda ‘a), the aman that the imam may give to ahl al-harb, the spoil that the imam
as the commander has to choose for himself (al-gana’im, al-fay’, al-saft, sahm), the imam
and his subjects (al-ra ‘iyya).

The usage of the imamate technical terms treated in the present study is displayed in
its functional context.
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1 B. Cigkosg
Tepminonoris 3efiquTcbKkoro iMamary B Tpakrtari imama an-HaTuk 6i-i1b-Xakka
“ar-Taxplp ¢pl-i1b-kamg ‘an Hycyc ajipb-a’iMma aH-HAXapIp”:
ceMaHTUYHMI Ta PyHKUIOHAJBLHUH BUMIpHU

CraTTs NpUCBIYCHA JIOCIIKSHHIO JICKCHKO-CEMaHTUYHUX Ta PYHKI[IOHATBHUX 0COOIMBOCTEH
TEPMIHOJIOTI], IKy y CBOEMY TpakTarti “ar-Taxpip ¢I-1b-Kamd ‘aH Hycyc aab-a’iMMa aH-Haxapip” —
CTUCIIOMY BUKIAI (falhis) 3eTUTCHKOTO MpaBa — BKMBAE BUJATHUH MPENCTAaBHUK KACUMITCHKOI
IIKOJIM 3eHIMTCHKOTO MpaBa, sika Oyna nommpena B Tabapucrani, ainami ta Tinsui, A6y Tani6
SIx’s 100 anp-Xycaitn anb-I'apyni ag-aiinami an-Haruk 6i-mp-Xakk (340/951-424/1033) 3 me-
TOIO BepOaiizalii KOHLENTy “iMaMar”, sIKUi BiJirpae KJIIO4YOBY pPOJib y KOHUENTyalbHIl cucTeMi
3edauTcbkoro npasa. OOpaHuil HAMM TEPMIHOJIOTIYHUKA MacuB ONKMCAaHO B PaMKax TeMaTHYHUX
MIOJTIB, OKPECIICHHUX JJIsI BH3HAUCHHS BUMOT, IO BHCYBAIOThCS IO KaHAWAATa Ha IMOCaay iMama,
HOTO poITi Ta MOBHOBaXKEHb K MOJITHYHOTO Ta BifICEKOBOTO KOMaHIyBada ymmu. byiao mpomgeMoH-
CTPOBAHO, 110 TEPMIHOJIOTIS 3eHAMTCHKOTO IMaMary € HEBIIUIBHOK YaCTHHOK KJIACUYHOT apao-
CHKOI JICKCHKH. TakoX OKpeclieHO 0COOIUBOCTI (PyHKITIOHYBaHHS TEPMIHOJIOTTYHOTO MACUBY iMa-
Mary B Tpakrari “ar-Taxpip...” 3 METOI JEKCHUIHOTO BUPAKECHHS XapaKTePHOTO JIJIS 3eHIUTChKOT
MIPaBOBOT IITKOJIM KOHIIETITY “‘iMamar’”.

KurouoBi ciioBa: 3eiiiuTchbka mkona npasa (¢ixe); 3HaYeHHs; iMaM; iMamar; KOHIIENT; CeMaH-
THKa; CEMaHTUYHE / TeMaTHUYHE I0JIe; TEPMiHOJIOTis
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